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# UNREASONABLENESS 


Of Attempting the Converſion 
3 of a PAPIST, exc. 


M5 I look upon every Branch of the 
Bj Controverſy now on foot with the 
Fill Biſhop of Bangor and his Friends, 
to be worthy the Conſideration of 
a Chriſtian, I will not permit any 
— part which I have born in it to 
ſuffer, for want of that Juſtice which I am capa= 
ble of doing it. And it is upon this account 
that I think my ſelf obliged to ſpend a few Ob- 
ſervations upon Silvins's late Defence, &c. It 
concerns a Dialogue between a Papiſt and à Pro- 
zeſtant, which was given us at firſt in his Letter 
to the Reverend Dr. Sherlock, and of which I took 
ſome notice in the Preface to my Appeal. To 
this he has added ſeveral Remarks and Obſervati- 
ons upon my Manner of Writing and Reaſoning. 
Theſe are the two Parts of the Book, in which I 
do not purpoſe to examine every Paragraph, be- 
gauſe I think there is no need of it. I ſhall only 
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ſeleQ the moſt material Paſſages under each 
Head. 
At his very firſt ſetting out, he ſhews us how 
much he has profited by a great Example; for 
he begins with complaining ; and his Complaint is, 
that I have uſed him uncivill)j; a Charge which 1 
think I have not deſerved from him. Burt not 
to trouble the Reader with ſuch perſonal Mat- 
ters as theſe, I ſhall go directly to his Reaſoning, 
and if we can agree in the main Controverſy, 
the Differences in point of Ceremony will, 'tis to 
be hoped, in due time be adjuſtcd. 
The Queſtion is this, and this only, whether 
ſuppoſing the Truth of what the Biſhop of Ban- 
gor has taught concerning the Availableneſs of 
Sincerity, there is any Reaſon to attempt the Con- 
verſion of a fincere Papiſt. Applying my ſelf to 
Silvius upon this Point, I remarked in the firſt 
lace, that in his way of ſtating the Caſe, he 
ad made it to relate to the Poſſibility of Conver- 
ting a Papiſt; and this gave me occaſion to 
ſay. (which I perceive is matter of great Of- 
fence to him) that it was very ſeldom his good 
Fortune to hit upon the true Point. Silvius, 
tho'..(as it ſhould jcem) he is not apt to (b) 
reckon his Misraxks in the number of his Wors, 
is yet ſo loath to be miſtaken here, that he in- 
ſiſts upon it that this is one part of the Queſti- 
on. But why ſo? Did the Dean of Chicheſter, 
from whom the Objection was taken, ſtate it in 
this manner? Did, he ever ſay, that the Con- 
verſion of a Papiſt was impoſſible upon his Lord- 
ſhip's Principles? Why no; it is granted 
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chat (d) expreſly he did not. But I had reaſon 
(ſays Silvius) to ſuppoſe that he might be aware of 


#his Difficulty, i. e. (if he had a mind to ſpeak to 


the purpoſe) I had reaſon to ſuppoſe that this 
Objection, tho not expreſſed, was virtually in- 
rended by the Dean. And now, pray hear the 
Reaſon. Did not Dr. Sherlock repreſent the Papiſt 
as 55 lly perſuad d, that on the Biſhop's Principle be 
could reap no Advantages from a Change of his 
Religion? And muſt not ſuch a Perſwaſion, while 


' be continued in it, render it morally impoffible eo 


convert hin ? Can it be imagined that any Mau 
would give himſelf the trouble of attending to a long 
train of Arguments, from which (however they might 
happen to work upon him) he expected not the leaſt 
Benefit ? The Caſe you ſee is thus far altered 
already, that from Impoſſible ( Abſolutely) we are 
come to Impoſſible Morally, which are different 


things. But ſhall not inſiſt upon this, but will 


ſuppoſe the meaning of the Queſtion to be, 
whether the Dean intended to object, that upon 
the Biſhop's Principle, the Converſion of a Papiſt is 
morally impoſſible. Silvius would tain have us 
believe that he did; and how does he prove it? 
Why not (as one would have expected) by pro- 
ducing any words of the Dean, that have à ten- 
dency to ſhew it, but by laying down certain 
Concluſions of his own, by which, as he thinks, it 


appears that the Dean ought to have objected, 
that the Converſion of a Papiſt is morally impoſſible 
upon the Biſhop;s Principles. This is manifeſtly 


of no weight, ſuppoſing that the Inference were 
juſt ; but if there be any Truth in what the Bi- 
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Trouble, that is likewiſe out of the Suppoſition. But 


back again. The Suppoſition is about a Sincere 
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Pop and Silvius have both of them ſaid, it is 
certainly wrong. For thus it ſtands: ' Becauſe a 
ſincere Papiſt is fully perſwaded that he can reap 
no Advantage from the Change of his Religion, 
therefore he will not attend to ſuch Arguments 
as are offered for his Conviction ; and therefore 
it is morally impoſſible to convert him. But doth 
not the Biſhop of Bangor ſay, with ſome Indigna- 
tion againſt thoſe who (as he fancied) had ſup- 


poſed the contrary, that his Doctrine doth not | 


make it excuſable in Men to guard againſt all future 


Light * And hath not Silvias himſelf replyed to 
his ar whom he had repreſented as guarding 


againſt all future Light; However ſincere you may 
have been till now, you muſt quit your Pretenſions to 5 
Sincerity for the future, if you ſlight my Arguments, * 
aud reject my Endeavours to inform and convince | 
you ? If then it be inconſiſtent with Sincerity, that 
a Man refuſes to liſten to ſuch Arguments as are 
offered for his Conviction; how is it conſiſtent 
to ſay, that the Converſion of a Papiſt (ſuppoſed to a 
be Sincere) is morally impoſſible, becauſe he will 4 
uot attend to ſuch Arguments as are offered for | 
his Conviction ? Silvius pretends indeed that as 
to a Senſe of any en np to ſubmit to ſo much 


by: whoſe means, I pray ? Why, by bis own : * 
who has himſelf arbitrarily put it out of the Sup- 


poſition, purely to make room for putting ſome- 
thing into the Queſtion, which the Queſtion has no- 


thing to do with. But I muſt needs demand it 


Papiſt : If then (as you ſay) Sixcerity ſuppoſes a 
Senſe of this Obligation you ſpeak of, it is plain 
that a Senſe of this Ob/igation is not out of the 
Suppofit ion, but in the Suppoſition. Nor does 5 at 
all alter the Caſe, that the Papit is ſuppoſed 25 
f . ; . | } 


a, 
ly per ſuaded that he can * no Advantage from 
0 


the Change of his Religion. r that a Papiſt is in 
as good a Condition whilſt a Papiſt, as he would be 
in if he were a Proteſtant, the Queſtion ſuppoſes 
to be owing to his Sincerity ; and therefore tho” 
he can reap u Advantage by his Converſion, he 
will ſtill be oblig'd to attend to ſuch Arguments as 
ſhall be offcr'd in order to his Converſion. That 
a Perſon indeed ſhould be obliged to the uſe of 
Means, without any Proſpect of bettering his Con- 
dition, ſuppoſing that he ſucceeds in the uſe of 
; thole Means, is a thing not eaſy to be ac- 
1 counted for, and I ſhall leave it to the Con- 
> fideration of the Biſhop and his Friends, who 
| are the only Perſons concerned in reſolving 


| 6 the Difficulty. In particular I muſt recommend 


it to Sit uius, who in his Dialogue has raiſed the 
Obje&ion himſelf, and then very gallantly turn'd 
his back upon it. But I am ſorry to find that 
the Caſe is ſo bad with him, as that he ſhould 
be forced, in order to ſhew that he had kit upon 
one true Point, to have recourſe to ſuch Reaſon- 


ing as (if it proves any thing) proves that he 
has been widely miſtaken in another of much 


1 greater Conſequence. He has reaſon, I confeſs, 


to wiſh either that my Eyes were pulled out of my 
Head, or that he had a better Memory. 

I have mentioned this, not for any weight 
that there is in it, as to the main Point between 
us, but to ſhew the Reader what Pains ſome Men 
will be at, leſt they inould have no fault to find 
with what an Adverſary doth ſay, to lay to his 
Charge that which he doth oz. I now proceed 
to the true State of the Queſtion, which, as (I 
ſaid hefore) is this, whether it be reaſonable to 
 attempe ihe Converſion of a Sincere Papiſt upon his 

Lordſhip's Principle. The Reaſon àſſigned why 


it 


N 
F 
1 
' 

' 

; * 


(8) 

it is not reaſonable, was, that if you ſhould convert 
a Papiſt (a very plain Argument by the way, that 
the Dean ſuppoſed it poſſible ro convert a Papiſt) 
from his Errors, you could not according to his "oh 
Lordſhip's Principle make his Condition before . 
God the better; but if you ſhould not convert him ; 
you might poſſibly make it worſe. Upon this 
Silvius joined Iſſue, and undertook to prove, that 
the Converting a Papiſt was not a fruitleſs piece of 
Work, but that it might be done to very good Purpoſe, 
and attually would be ſo, wherever it ſhould ſucceed. 
And thus he began: | 

Truth is @ real Good; for Truth will be one of 
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the principal Enjoyments of the Bleſſed hereafter : 


And having upon this latter Clauſe of the 
Aſſertion charged Silvius with ſaying he knew not 
what ; foraſmuch as the Scriptures have told us that 
the Happineſs of Heaven confiſts in the Participation 
of the Happineſs of God, which is a great deal more 
than Siurrr the Enjoyment of Txurta ; he in re- 
turn is pleaſed to charge me with Impertinence, in 
not obſerving that he (e) did not make the Happi- 
neſs of Henven to conſiſt WHoLLY in the Enjoyment of 
Turn, nor ſay that it was Tas PRINcCIPAL En- F- 
joyment of Heaven, but only Ons of its Pxtncipar. « 
Enjoyments. I ſhall content my ſelf barely to lag 
before the Reader the true Scope and Tendency | 

of my Anſwer (which I verily thought there was 
no occaſion for me largely to inſiſt upon) and 
then leave him, and (if he pleaſes) Silvius once 
more to conſider of the Impertinency of it. Now 
the Argument is this : That fince weare to take 
our Notions of the Happineſs of Heaven from the 
Scripture, wherein only the Knowledge of it is 
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revealed; and ſince the Scripture has in general 
only inform'd us, that the Happineſs of Heaven 
conſiſts in the Participation of the Divine Happi= 
neſs, tis ſaying, we know not what, when we take 
upon our ſelves to define particularly in what this 
Happineſs does more or leſs principally conſiſt. 
Siluius very well obſerves that the Participation 
of the Divine Happineſs comprehends other Enjuy- 


ments, befides that of TxuTu. Does he know 


what thoſe other Enjoyments are? If he does zot, 
how does he know which of them is greater, and 
which le? Or how is it poſſible that we ſhould 
underſtand our ſelves, vhen we preſume to ſtate the 
Difference in Point of Excellenq between thoſe 
things which Eye hath not ſeen; nor Ear heard, 
nor hath it entered into the Heart of Man to con- 
ceive * The Argument you fee concludes not 
thus ; becauſe the Participation of Divine Happineſs 


comprehends other Enjoyments,. beſides that of Truth, 
therefore Truth cannot be one of the principal En- 
* joyments of the Bleſſed : which is the Inference 


which Silvius has fixed upon me, becauſe (I ſup- 


© pole) it is a ridiculous one. But it concludes 
thus: Becauſe the Participation of Divine Happi= 


Truth may be one of the Principal Enjoy ments 0: 


> eſs comprehends other Enjoyments beſides that 


of Truth, and you know not the Particulars of 
that Happineſs; therefore you cannot be /ure 
which are the Principal, and conſequently, to lay 
that Truth is one ot the Principal, is to ſay 30 


> know not what. If Silvius does not like this An- 
ſwer, I muſt freely confeſs that I have no better 


tor him. He, it ſcems expected that I ſhould 
have proved, that the. Enjo ment of Truth is not 


3 One of the Principal E.joyments of the Bicled 
hercafter, J e. he expected that I too ſhould 


have ſaid, I knew not what. 1 do afſure -, 
it this will ſatisfy him, that jor ought I kno , 
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the Bleſſed; but then he muſt take this along 
with him, that for ought he knows it may be one 
of the leaſt. And if he will be contented to fit 
down and joyn with me in . each of us 
our own Ignorance in this Particular, well and 
good. But, if not, I ſhall very contentedly leave 
him to be wiſe by himſelf, thinking it much more 
decent in me to reſt ſatisfyed with that general 
and imperfe& Knowledge which the Scripture 
affordeth, than to intrude into thoſe things which 
I hav? not ſeen. Archbiſhop Tillotſon, 'tis true, 
has mentioned the Perfection of our Knowledge as 
one of the chief Ingredients of the Happineſs of 
Haven; and Silvius hopes that I will not charge 
him with ſaying he knew not what. No ; there 1s 
a Decency due to the Name of that great Man, 
which S/vius muſt ſhew us who he is, before he 
can make any juſt Pretenſions to. But this I wilt 
venture to ſay, that he who expects the ſame Ex- 
actneſs in a Practical Diſcourſe from the Pulpit, 
that he looks for ih a Theological Diſpute, ſeems 
to have nogood Notion of the one or the other; 
and that had the Archbiſhop been preſſed with 
this Queſtion, whether among the Numberleſs 
and Ineffable Joys of that Place, he could certain- 
ly ſay which are the Principal; I make no doubt 
but he would have acknowledged that it was tos 


Hard for him. Beſides, he only ſays that the Per- 


fection of our Knowledge is one of the chief Ingre- 
dicnts of this Happineſs, ſo far as the Scripture 
hath thought fit to reveal it to us. He hath not de- 


fined, nor ought Silvius to preſume to define, 


whether thoſe which the Scripture hath revealed, 
be or be not the Principal. 


But to proceed; To ſhew that Truth was a real | 
Good, Silvius obſerved, that even in this Life it 


brou:ht Pleaſure and Content to the Mind of Man. 
This was nothing to the Purpoſe ; the Queſtion 
relating 


x 
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; relating not to the Difference between a Papiſt 
: and a Proteſtant in this Life, but in the Life 70 
t come. However, in going along, | juſt took no- 
S WM rice that Truth brought as much Pleaſure ro the 
i Mind, as Faljbood, under the Appeararce of Truth, 
© > and no more. Upon this Silvius hath treated his 
© Readers with about five Pages of Speculation, the 
bottom of which I muſt ingenuouſly confeſs, Iam 
not Philoſopher enough to reach. The Point is 
h this; What difference is there, as to the Pleaſure 
„ * which the Mind receives, whether a Man holds 
5 the Truth, or whether he holds a Falſbood, which 
) 


he moſt firmly believes to be Truth? And ſurely 
ze there can be no need to go to Lock, or Mal- 
is branche, or Silvius, to ſind an Anſwer ; tor the 
N, Difference at the very firſt ſight appears to be 
ie nothing at all. I ſay it again and Silvius may 


ll 2 cuarrel with the Expreſſion as long as he is diſ- 
— poſed to doit) that the Mind receives Pleaſure, 
t, not from the Real abſtratted Nature of things, but 
ns 


From the Relation which they bear to it ſelf. i. e. 
: that the Pleaſure ariſes not from what things 
really are in themſelves, but from what they ap- 

| pear te us to be, or from the manner in which 
we are moved or affected by them. In Corporeal 
= Perception the thing is plain and undeniable. Eve- 
ry one knows that the Di'pofition of our Bodily 
Organs to receive ſuch or ſuch a Modification 
from the Action or Impreſſion of External Objects, 
is the Foundation of this Preception. Thus 
 FHoney, by affecting the Organs of Taſte in a pecu- 
* lar manner, raiſes that Sen/ation which we call 
* Sweetneſs ; and Gall by affecting them in a diffe- 
rent manner, raiſes that which we call Bitterneſs ; 
ndnd theſe Effects will always be the ſame, ſo long 
= as the Organs are rightly diſpoſed. But if the Or- 
gans ſhould be ſo much indiſpo/ed, as to be alike 

7 Afefted, or Modified upon the Impreſſion of both 
F 5 2 theſe 
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theſe Objefts, would it not be the ſame thing (as 
to the Matter of Pleaſure) whether you ſhould 
eat Honey, or whether you ſhould eat Gall ? Or, 
if it were ſo, that the Organs ſhould receive the 
ſame Modification from the Application of Honey, 
thit in a well diſpoſed ſtate they wonld receive 
from the Application of Gall, and vice verſa, 
would not the latter be pleaſant, and the former 
diſagreeable ? Apply this now to the Caſe before 
us. Truth is a certain Agreement or Proportion 
between one thing and another; and the Pleaſure 
of Truth ariſes from the Perception of this Agree- 
ment. When the Mind is rightly diſpoſed, and ap- 
prehends things as they really are in themſelves, 
this Perception cannot be but where the Agreement 
is; but when thro' an Indiſpofition of its Facul- 
ties it apprehends things other uiſe than they are, 
there, will then be a Perception of an Agreement, 
where indeed there is no Agreement; and this is 
the Preciſe and formal Notion of Error. As 
therefore in the other Caſe it matters not of 
what fort, or how diſpoſed the External Objects 
are in themſelves, provided our Bodily Organs re- 
ceive from them that peculiar Modification which 
creates ſenſible Pleaſure; ſo in the preſent Caſe, 
neither doth it ſignify of what ſort the Internal 
Objects are in themſclves, provided there be that 
Perception of an Agreement between them, which 
is the Foundation of Rational Pleaſure. For eve- 
ry Effect being proportionable to its Cauſe, tis 
plain that whenever there is the ſame Perception, 
( whether it ariſes from a real Cauſe or no) there 
muſt be allo the ſame Pleaſure. Silvius indeed 
tells us, that Truth (/) gratifies the Underſtanding 


with a Perception naturally pleaſant, which Percep- 
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tion is altogether wanting in Error, I would have 
thanked him if he would have told us what that 
Perception is. For my own part I can find no 
Perception which Truth gratifies the Mind with, 
beſides that which I have now mentioned, viz. 
The Perception of an Agreement between one thing 
and another ; nor can I diſcern any other Plea- 
ſure in ſimple Truth, but what ariſes from hence. 
And is there not the {ſame Perception in Error? 


Why no; Silvius ſeems to be gf Opinion that 


there is not; For an Imaginary Perception (ſays 
he) is indeed no Perception at all. If I could do it 


without offending him, I would once more tell 


him, that he knows not what he ſqys. For what? 
Does he mean that the Perception of a thing which 
is Imaginary, i. e which hath no real Exiſtence, 
is no Perception? This is a Contradiction in 
Terms. Or by an Imaginary Perception, does he 
mean that which the Mind imagines only it hath 
a Perception of, but hath zo Preception of ? This 
is not Senſe. For what is Imagination but Per- 
ception ? If I imagine, i. e. if my Mind appre- 
bends that the three Angles of a Triangle are equal 
to two right ones, I have then a Perception of this 
Equality; and ſo | have too if I apprehend them to 
be equal to two right ones and à half. In both 
theſe Caſes there is a Perception of an Agreement 
berween one thing and another ; only in the one 
Caſe there is a Perception of an Agreement, where 
indecd there is zo Agreement, and in the other 
the Perception of an Agreement where there is an 
Agreement; in the one Caſe the Perception ariſes 
from a right uſe, and in the other from an Indiſ- 
2ofition of my Faculties, But tho! the Cauſes dil- 
ter, the Perception is ſtill the ſame; juſt as the 
Perception is the ſame, Whether a Man looks on a 
yellow Oljett, or whether he has the Jaundice.— 
Eat why, you'll ask, this ſertous Trifling? Why 
ts 4 ICE do 
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do I thus gravely prove what the Experience of e- 
very one who has been convinced of an Error, 
will ſatisfy him about? Why only to return Sil- 
wins his Civility, and ſatisfy him in his own way, 
by oppoſing Philoſophy (in the ſhorteſt manner I 
could think of) againſt Philoſophy. This J con- 
feſs is the fartheſt that my Metaphyſicks will car- 
ry me; if Silvius likes them well enough to make 
them his own, he is welcome, and then he will be 
able to anſwer himſelf in every particular. But 
if not, and all this be no better than (g) High 
Treaſon againſt the Truth, the Caſe, | fear, will al- 
ways go ſo bad with me, that there will be no 
way of ſaving me but by an At of Grace. 

But what avail ſuch Refinements as theſe, unleſs 
it could be ſhewn that a Sincere Papiſt will not en- 
joy as much Truth hereafter as a Sincere I roteſtant ? 
Will he then, or will he not? Why (b) Ceteris 
paribus (ſays Silvius) it ſeems not probable that he 
will, Modeſtly ſpoken; but the Reaſon. Why 
becauſe his Erroneous Belief having fettered his 
Mind, and cramped his Capacity in ſome meaſure, 
he is hereby thrown back as it were, or at leaft hin- 


dred from making ſuch a Proficiency as he otherwiſe 


might have done. Does not the Point clear up a- 
pace ! Cramped, fettered, thrown back as it were, 
or at leaſt hinder d Silvius | perceive is very 
much Cramped and Fettered, thrown back; or hin- 
dered in explaining himfelf. For what does all 
this, in plain Engliſb amount to? Why only to 
this, viz. That a Man under an erroneous Be- 
lief cannot make ſuch a Proficiency (in Knowledge 
I ſuppoſe) as a Man under a true Belief. A wor- 
thy Reaſon ! But where, when it is, that a Sin- 


(e) P. I Os (b) P. 13. 
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tere Papiſt cannot make this Proficiency ? Here os 


hereafter ? If you ſay here, you ſay nothing to 


the Purpoſe ; and if hereafter, Iask once more, 1s 
it nec: ſſary that a Papiſt ſhould carry his Errors with 
him into another World? No, ſays Silvius; It is 
not to be doubted but his Religious Errors will be 
done away, and perhaps all others: But (I pray 


mind it) ſtill if his Capacity has been checked or 
, ſtraitned 1n this World, in all likelihood it it wall be 


ſome diſadvantage to him in the next. Tho" the De- 
grecs of the Saints Happineſs hereafter will chiefly be 
meaſured out by the Rule of their moral Improve- 
ments, yet a good deal may depend upon their Intel- 


lectual. Still you ſee we are ſtraitned. He is not 
* unwilling to allow, that al Errors will be done a- 
way in another World; but if you ask whether 
* theſe Cramps and Fetters being removed, the Mind 
= will not be in as good a Capacity for the Enjoy- 
ment of Truth, as it would have been had it ne- 


ver erred ; no by no means; and if you want to 


know the Reaſon for it, it is, in all likelyhood it 

will zo: beſo; and poſſibly it may not be ſo! It 
Silvius would accept of any good Advice from me, 
it ſhould be to be ſilent, when he cannot ſpeak 
to the Purpoſe. Who does not ſee by all this 


Coldneſs and Heſitation, that he has a Work upon 


® his Hands which he cannot tell what to do with ? 
I I would by no means hereupon (as | perceive he 
is apt to do) have him fall inte a Paſſion with his 
Duderſtanding. His Underſtanding is not to blame, 
but his Curio which leads him to ſuch Enquiries 
* as human Knowledge is not able to reach. That 
* Errors hinder our Improvements in Knowledge in 


this Life, is I think more than enough evident. 
But what effect will they have upon us in a Life 
to come; What will be the Condition of diſean- 
bodyed and glorified Spirits ; what the Proportion of 
their Azow/edge with Reſpect to one another; 


and 


(16) 
and upon what Baſs this Proportion is founded: 
theſe are Points which Infinite Wiſdom alone can 
comprehend, and which therefore I will have no 
hand in determining, either one way or the o- 
ther. But why do I ſay I will nor, when, if Silvizs 
may be believed, I have determined already ? I 
have ſaid, it ſeems, that to imagine that the diffe- 
rent States of Men in a Life to come, ſhould not be 
adapted to their different Capacities, is to aſcribe 
Weakneſs to the All-wiſe God. The words I own; 
but methinks Silvius ſhould for his own ſake have 
forborn to mention them, ſince I cannot anſwer 
the Objection without repeating a Miſtake of his, 
one of the weakeſt I believe that ever dtopt from 
the Pen of any Writer. The Caſe was this: Silvius 
had laid it down for Truth, that Two Chriſtians 
may be ſuppoſed equally rewarded, and yet not equal- 
ly happy; which he endeavoured to ſupport by 
this Inſtance, v:2. That of Two Perſons veſted, 
each of them wi rh the Government of Ten Cities (and 
ſo cqually rewarded) one might be more happy than 
the other, as being better qualified for jo great a Poſt. 
My Anſwer to this ſtrange Aſſertion was inten- 
ded to ſhew, that the Inſtance was by no means 
parallel; for that every Man's State in a Life to 
come would certainly be adapted to his Capacity, 
(i. e. no Man ſhould be put into a Poſt which he 
ſhould nor be qualifyed to fi/!) and that to ſup- 
poſe the contrary, was 10 aſcribe Weakneſs to the 
All-wiſe God. And what is all this now to the 
Buſineſs in hand ?* What tendency has this to 
maintain, that the Capacities of Men for greater 
Degrees of Glory in a Life to come, will in any 
Meaſure depend upon the {zprovermernts of their 
Knowledge in this? Silvius frequently puts me 
in mind of the Pleaſure I receive from my Mi- 
akes; I wiſhhe does not find much more Pleaſure 
in his Miſreprefentations. . 
One 


. = oF. 

Ohne thing I obſerved under this Head, which 
Filvius has thought fit to take no notice of, viz, 
FThat his Argument relating only to Simple or 
Alſtradted Truth, is as good to prove that it will 
ſtedound to the Spiritual Advantage of a Papiſt, to 


pe inſtructed in the Mathematicks, as to be in- 

ructed in the Doctrines of Religion. I will now 
beg leave to add, that it is much better. For 
ere is no hazzard of raiſing Doubts and Scruples, 
Ind certainly, if you conſider merely the extent of 


no wvledge, a Man may receive greater Improve- 


ments from the Theorems of Euclid, than he can 
from the Doctrines, and hap of the Goſpel ; 
Dr at leaſt more than he can from being ſet right 
in his Notions about the Invocation of Saints, Pur- 
gatory, Tranſubſtantiation, and the like. The 
Reaſon extends it ſelf proportionably to all Arts 
and Sciences, as may very eaſily be thus demon- 
rated. Every Art or Science (i) implies an Ac- 
Q:i/ition of Knowledge; and every Acquiſition of 
Knowledge proportionably improves and augments a 
Man's Capacity ; and every Advantage of Capacity 
ro portionably qualifies a Man for a larger Enjoy- 
mnt of Truth; and ſo on. This is the Golden 
Chain! And is it not, think you, a very nota- 

le way of ſolving the preſent Difficulty, about 
Eonverting a Papiſt, to have recourſe to an Ar- 
ument which makes it every whit as reaſonable 
to put him out to an Artificer to learn a Trade, as 
to {end him to a Divine tor Inſtruction? I wiſh 
Silvius would put his own Rules in Practice, and 


Fry to edify Mankind, by teaching Simple Truths. - 


et them be as ſimple as he pleaſes, he will, ſo far 
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as I am able to judge, do more good by them, 
than he is likely to do by his Divinity. 


Here ends the Argument, which turns upon the | 
Pleaſure and Advantage of Truth in general; what 


follows under this Head, is for the molt part in- 
tended to ſhew, that Popery is a preat hindrance 
to the Moral Improvements of Men, and conſe- 
quently that upon this Account the Converſion of 
a Papiſt mult redouhd to his Spiritual Advantage. 
Thoſc who have a mind to ſee the Arguments 
drawn out in Mood and Figure, may conſult Si/- 


- 


*. et - 


vius; I ſhall only ſet down the Subſtance of them, 


which is as follows, viz. | 

1. The Church of Ronie () deprives its Mem- 
bers of the Uſe of the Scriptares, which are the 
Principal Means of Knowledge and Inſtrudtion. 

2. It (J) inflicts ſeverer Penalties ow ſuppoſed falſe 
Dottrines, than notorious Immoralities, and con- 
ſequently corrupts the Minds and Judgments of its 
Members. 

3. It (n) Teaches and Practices the Invocation 
of Saints, which hinders the Love of God and 
true Devotion. 

4. It (i) enjoyns ſuch Rites and Ceremonies as na- 
turally tend to the Prejudice and Diſturbance of Di- 
vine Worſhip, which throws a great Obſtacle in th: 
Way of Mens Spiritual Improvements. 


5. It (o) teaches and practices Perſecution, which 


hinders Love and Charity. 

Theſe are the Arguments, by which, if SI 
propoſes to ſhew that the Religion of Papiſts is 2 
Method not fo well adapted and fitted to lead Men 
to the Practice of Vertu? and Piet), as the Religici 
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of Proteſtants, he is in a very ſafe and eaſy way. 
But if he means to prove the Nature of Popery to 
be ſuch, as that there is zo room, or Poſſibility for 
a2 Papiſt, how Sincere and Honeſt ſoever he be, to 
make ſuch Moral Improvements as ſhall qualify 
him for as great a Degree of Happineſs hereafter, 
(ſo far I mean as mere Moral Improvements are 
conſidered in the Caſe) as a Proteſtant may qua- 
lify himſelf for: If this, I ſay, be his Meaning, 
(which is the Point in queſtion) in my humble 
Opinion he is only Diſputing againſt Matter of 
Fact. For the clearing of this Point, I beg it 
may be conſidered, what ſort of Moral Improve- 
"ments thoſe are which may be ſuppoſed to Quali- 
H, or Capacitate Men for greater Degrees of Hap- 
wpineſs hereafter. They who talk ſenſibly upon 
the Subject, ſay thus; That foraſmuch as all 
» Happineſs conſiſts in the Agreement, or due Pro- 
. between the Subject and the Object; there 
fore thoſe muſt be qualified for the greateſt De- 
grees of Happineſs in Heaven, whoſe Souls are 
moſt of all diſpoſed to taſte and reliſh that ſort of 
Pleaſure, in which the Happineſs of Maven does 
conſiſt. Now the Pleaſures of Heaven are of a 
Pure, Spiritual Nature, moſt oppofite to thoſe 
>which ariſe from the Gratification of our Senſual 
—Appetites ; and conſequently by how much the 
more cool a Man is in his Afettions towards 
Earthly Things; by how much the more he di- 

- veſts himſelf, as it were, of Fleh and Blood; by 
$ by how much the more he loves God, delights in 
the Proſpe'of, * and longs after the Enjoyment of 
bis Happineſs ; by ſo much the greater Degrees of 
that Happineſs he is qualiſy'd for. In a word, the 
> whole Compaſs of Moral Qualifications, conſider- 


ed as proper to capacitate us for greater Glo- 


Fries, will (ſo far as we at preſent can judge any 
thing of the Matter) fall under that one complex 
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Notion, Heavenly-mindedneſs. And let me then g 


- 


ask gt Silvius; Is all the Piety which has ever 


been obſerved in the Church of Rome, mere out-fide 
Formality? And have we not had as great Ex- 


amples of Heavenly-mindedueſs in that Communi- 
on, as we have ever had in any Communion a- 
mong Proteſtants? Let it not be thought that I 
am pleading the Cauſe of Popery ; but I hope I 
may without Offence, mention thoſe Yertues 


which have ſhone forth in ſome of its Members, and 


appeal to the Examples of fuch as an Evidence; 
how much is practicable, even under all its Cor- 
ruptions, by thoſe whom this Queſtion concerns, 
truly Sincere and Upright Men. There have been 
thoſe then among them, as well as among our 
ſelves, of whom it might have been ſaid, that 
in Labours they were more abundant, in Perils ot- 
ten, in Mearineſs and Painfulneſs, in Watchings 
often, in Cold, and in Nakedueſs, There have 
been thoſe who thro” the Vigour of a Lively Faith, 
the Love of God, and the Contemplation of thoſe 
Glories which ſball hereafter be revealed, have rai- 
ſed themſelves above this World, and had their 


_ Converſation in Heaven, whilſt they were Strangers 


here upon Earth. And what weight can the d- 
tilties of Men have againſt ſuch Inſtances as theſe ? 
Do they tell us, and would they Logically prove 
to us, what a Sincere Papiſt cannor do? We 
ſhew them by a much more eaſy and certain 
way, that ſo far as we are capable of judging 
from what has often been experienced, what they 
ſay cannot be done, has been done. The Truth 
indeed ſeems to be this; That tho' theſe Do- 
ctrines and Prattiſes of the Church of Rome, do in 


general tend to corrupt Men's Minds, and in Fact, 
very frequently hinder the Moral Improvements ol 


its Members; yet that-this Effect is not neceſſary 
and unavoidable; and therefore it cannot reach 
b' | JVC 1 the 
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the Behaviour of thoſe among them wha are 
Sincere and Upright, ſo as to render them leſs 
qualify'd (ſo far as mere Morality is a Qualificati- 
an) for the Rewards of a Life to come. If this 
Effect be not neceſſary, it may then by a due Care 
be prevented: Now Sincerity ſuppoſeth this Care; 
a Sincere Man, in the preſent Queſtion, being 
one who is ſuppoſed to be under ſuch a Senſe of 
his Duty, and ſuch Apprehenſions of the Re- 
wards of a Life to come, as to apply his beſt and 
utmoſt Endeavour, both to know the Will of God, 
and to live obediently thereto, This may be ap- 
plyed notonly to Papiſts, but to Sincere Perſons 
in many other (however Erroneous) Sets of 
Religion. And what has Silvius (for he foreſaw 
the Objection) done to ſhow the contrary > Why 
according to cuſtom he tells us, that (p) Stx- 
ceRE Men MAY BE in ſome meaſure ſeduced, and 
deluded by ſuch means PeRHAPS they may baf- 


fie great Degrees of Care and Induſtry. That (4) 
t CANNOT BE EXPECTED that Sincerity ſhould be a- 


bee to withſtand entirely. That it (7) 1s Nor IN 


” THE PowER of any private Papisr, however SINCERE, 


wholly to prevent That (s) IN ALL PROBABI- 
LITY it may be weakened IN art LikELnoop 
it will be ſtopped and with-held. This is all that T 
can any where find to the Purpoſe; and the 
whole amounts to thus much, and no more, viz. 
That a truly Sincere and Upright Heart will not 
prevent theſe Evil Effects, becauſe — it will not; 
or becauſe perhaps, poſſibly, probably, and in al 
likely hood it may not! But let Silvius aſſign ſome 
Reaſon why Sincerity ſhould not always act uni- 
formly, and in a manner agrecable to its ſelf, 


b 


— 
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Why the ſame good Diſpoſition of Mind which j 


leads a Man with the #tmoſt Care and Diligence 
to know the Will of God, ſhould not be as effectu- 
al in regulating everypart'of his Behavour, and 
leading him to all poſſible Improvements. Or, 
why when a Man has uſed his beſt Endeavonrs to 
guard _— theſe Impediments, they muſt ne- 
vertheleſs neceſſarily prove Stumbling-blocks to him 
in his way towards Moral Perfettion. Let Sil- 
wits, I ſay, aſſign ſomegood Reaſon for either of 
theſe, and he ſhall be heard; but if he cannot 
do it, he had better keep his Peradventures to 
himſelf. How (:) ws lovers of Truth mayrelifh 
ſuch ſort of Arguing, I cannot ſay ; but cer- 
tainly thoſe who underſtand Senſe, will not be thus 
impoſed upon. | 
But the laſt of theſe Objections, relating to the 
Doctrine of Perſecution, ought to be more part i- 
cularly ſpoken to, becauſe Silvius Management 
of it ſeems to be ſomewhat extraordinary. Ha- 
ving put the Queſtion (z) How far Sincert Pa- 
piſts may be affected by it, he immediately. ob- 
ſerves, that PerxstcuT1ON is ſuch a flagrant Viola- 
tion of the Law of Nature, that it cannot be cons1- 
STENT with SINCERITY ; and that to a SINCERE 
Perſon nothing can diſſolve the Obligation of loving 
his fellow Creatures, 1. e. (for this is what he 
means) No Sincere Perſon can think himſelf diſ- 
engaged from this Obligation. Is not this fine 
Reaſoning The Point is, whether à Sincere Pa- 
piſt may not make as great Moral Improvements as 
a Sincere Proteſtant. No, ſays Silvius, he cannot. 
But why? Why' becauſe the Church of Rome 
teacheth and practiſeth Perſecution. Now if you 
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ſhould think it proper to ask, w hether 4 Sincere 
Papiſt can Teach or PraQtice Perſecution, you 
have it from his own Mouth, that he can 
do neither. For Perſecution, he tells us, is in- 
conſiſtent with Sincerity ; and a Sincere Man can- 
not but think himſelf obliged to love his Fellow 
Creatures. That is to ſay, a Sincere Papiſt is 
ſuppoſed to be incapacitated to make as great 
Moral Improvements as 4 Sincere Proteſtant ; for 2 
Reaſon, which he neithet is, nor can be any way 
concerned in! He neither doth, nor can approve 
of Perſecution, and yet he cannot improve fo well, 
becauſe of the Doctrine of Perſecution ! What 
Senſe there is in this, let any ordinary 
Reader judge. But it is not without Reaſon 
taken for granted by Silvius, that a Man may be 
a Papiſt, and yet not hold the Doctrine of Perſecu- 
tion. For tho' Perſecution be both Taught and 
Prattiſed in the Church of Rome, tis yet no Ar- 
ticle of Communion that I know of. The Gover- 
nours of that Church think it not only Lauful, 
but their Duty to Perſecute thoſe who ſeparate 
from them; but this doth not zeceſſarily affect 
the Behaviour of Private Members, and if I may 
have leave to ſpeak what | think, I believe thar 
there are thouſands in that Communion who no 
more approve of this Unchriftian Method of 
dealing with their Fellow-Creatures, than Si/- 
vius or I do. This Conſideration therefore ts 
impertinently broughtinto the Argument. For 
if it be Suppoſed, that a Sincere Papiſt may, and 
does hold the Doctrine of Perſecution, and that he 
is hereby unavoidably hindred from making ſuch 
Moral Improvments, as he otherwiſe might; what 
is it that hinders? Why plainly+not any thing 
which is Eſſential to his Profeſſion, conſider'd as 
A Private Perſon, but ſomething which is accident a! 
to 


TR, CT OI 
to it. It is not merely his being a Papiſt, but 
his holding a Doctrine which he might vor hold 
conſiſtently with his being a Papiſt. But the Ob- 
jection has not the leaſt Colour in it; if you ſay 
that a Sincere Papiſt cannot conſiſtently with his 
Sincerity hold the Doctrine of Perſecution ; which 
whether it be true or not, it is no Part of my 
Buſineſs now to inquire. TS 

I have ſaid as much as I think it proper for 
me to ſay, in anſwer to Sv s Objections, and 
he muſt now give me leave to )) Hope in my turn, 
that what has been offered contains a Satisfattory 
Anſwer to that Queſtion ; What good can you do a 
Papiſt (ſuppoſed to be Sincere) by converting 
bim? If the Argument does not (which yet I 
conceive it does) come fully up to what I in- 
tend by it, the difference at leaſt will appear ſo 


very ſmall, that a wiſe Man will hardly think it 


a Sufficient Ballance againſt thoſe Difficulties you 
may bring 4 Papiſt under, it after all your En- 
deavours you ſhould not be able to convert him. 
Bur, ſays Silvins, (2) If Popery was no diſadvan- 
tage to the Profeſſors of it, yet there would be 
Sufficient Reaſon to endeavour their Converſion, 
becauſe Popery h a great Stumbling-Block to 
Atheiſts, Deiſts, Pagans &c. How far Popery 1s 
an Obſtruction to the Converſion of Infidels ; there 
is no need for me now to inquire. I ſhall only 
ſay this, that if there were any tolerable proſpect 
of effecting a General Converſion from Popery, we 
ſhould not then want Arguments to make it 
Reaſonable to attempt it. But ſo long as there 
are no hopes of this, the Argument is manifeſtly 


of no weight: For tho” you ſhould convert here 


(2) p. 18. („) Pp. 17: 
and 


_ = (25) a 
Mund there a Papiſt, yet if notwithſtanding this 
hole Nations will continue to be Papiſts ſtill, the 
$$5:4mbling-block will be the ſame that it was be- 
ore. Yea, but the Converſion of one ſingle Papiſt 
one ſtep towards the accompliſhing ſo good a Mork. 
Without doubt; and ſo is the removal of one ſingle 
$toue , one ſtep towards removing a Mountain. 
But if any Man in Vertue of this Reaſoning 
SHould employ his Time in fetching Stones 
om the Alps, I doubt he would be reckoned 
Fither a Fool or a Madman for his Pains. 
Upon the whole then;Foraſmuch as Si/vins has 
Talled upon me (a) once more to tell him whether I 
ink that there is any Senſe in attempting to Convert 
PFapiſt on the Biſhop's Principle, I do now once 
Pore tell him, that there is none. I have accor- 
"Wing to his deſire given him ſome plain Reaſons 
&/y / will not grant to him this Point; not ſollici- 
Sous whether he now thinks J have reaſon to ſay 
Wat it is too hard for him, or not. If not, I ſhall 
lige him yet tarther, being reſolved to (b) 
e no more fruitleſs Pains, by reſuming a Point 
Which I cannot pretend to ſay any thing more 
arisfactory, about, and which if Silvius could 
fin, it would be no advantage to the main 


_—_ 
hs © vw * = 2 
3 LA. . 
& \ 


ir, to be a great Lover of Truth ; be plcaſed to 
tend a little, for I am now going to deal with 
ou as ſuch. You lay it down in the beginning 
t your Book, that (c) If the Doctrine of Since- 
fity renders the Conviction of Erroneous and De= 
Wrded Men, an impratticable thing, and even makes 
W abſurd and unreaſonable to endeavour it, it muſt 


Peceſſarilh fink under the IIcigbt of ſuch a D ifficulty, 


(4) p. 22. (6) p. 11. (e) p. 4» 
D This 


auſe in which he 1s concerned. You pretend, 
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This is your own Rule; and here is a very plain 
Confeſſion, that if the Diff: culty herementioned Þ 
cannot be remov'd, your Caſe is gone. Here 
then I lay my Finger, and will very quickly give 
you as fair an Opportunity as you can deſire of 
trying your [ugenuity. BH 
In the firſt place then we muſt conſider what 
the Difficulty is which the Cauſe requires ſhould 
be removed; and this he tells us, is, that it 5 an 
abſurd and unreaſonable thing (I leave out Impra- | 
&icable, becauſe, as has been ſhewn, it is no 
part of the Difficulty) to endeavour to Convert, 
not. merely Papiſts, but Erroneons and Deluded 
Mrs in general; ſo that the Cauſe muſt neceſſa- 
rily ſink, if any one falſe Religion (for he would 
be underſtood, I ſuppoſe, to ſpeak of Religion 
Errors) can be aſſigned; the Converſion of a Man 
from which the Biſhop's Doctrine of Sixcerit) 
makes it Abjurd and Unreaſoaable to attempt 
Thus far Su,, fpeaks like a Man of Senſe; for 
the main Point indeed is, not whether upon the 
Biſhop's Principle, it is unreaſonable to attempt 
to Convert a Man from this or that falſe Religion 
but indefinitely from any falſe Religion. The Pa- 
fiſts were indeed particularly mentioned by the 
Dean, becauſe, I ſuppoſe, they firſt occur'd to 
his Thoughts; for 'tis evident, and Silvius here 
allows, that had he inſtanced in any other fall 
Religion, the Difficulty would have been the ver 
fame. Now pray conſider, by what ſort of Ar- We 
guments S:[vius has endeavoured to ſhew, that i 
is reaſonable to attempt the Conver/ion of a Pa Mt 
fiſt upon his Lordſhip's Principles; and if you i 
look back, you will find that the main Streſs ! 
I 
| 
{ 


— —— — 


the Cauſe is made to reſt upon certain Corrup 
5 


* 


tions peculiar to the Church of Ram, which ar 
conceived to hinder the Moral [mprovement 0 
its Members. Suppoling then, but not grau- 
| tin; 


; | (27) 

ting this to be the Caſe, I ask of Silvius; Can he 
not conceive Popery ſtript of thoſe Corruptions, 
NP and yet {till to remain a falſe Religion? Or in o- 
ther Words, cannot he conceive a falſe Keligion 
ſio conſtituted as that (ſo far as mere Morality is 
at © conſidered) there ſhall be room for the ſame 


Id mprovements as under the true ? If he can (and 
mM ertainly he may) his Arguments from Moral Im- 
i= Provements will all be ſet aſid e. And if after this 
10 Me can be brought to ſee (and I truſt it will re- 
t, Kauire no farther Pains to make him ſce) that his 
ed Fpther Arguments are good for nothing; here 
a- then will be a falſe Religion, from which upon 
1d bis Lordſhip's Principle you can have zo reaſon to 


1 gudeavour to Convert a Man, and the Cauſe of 
Tonſequence will be loft, by his own Con- 
—Xcihon. 


Pt lt had been exactly to the ſa me purpoſe, if it had 
or peen put to his Lordſhip:With what Keaſon can your 
he Lordſhip attempt the Converfion of a DeistT, or a 
pt rw, upon your Principle? And yet here tis plain 
n, hat Silvius's Reaſoning can have no place; for 
a- the Deiſt, who belicves in the Exiſtence and 
he Providence of God, and expects a Ræwoard, in Ver- 
to tue of his Obedience to the Law of Morality, has 
ere Fall the encouragement in the World to improve 
1k in Morality, The ſame may be ſaid of a Few, 


e ho expects Salvation in Vertue of his Obedi- 


\t- Fence to the Law of Moſes; becauſe the Moral 
ti Law is a part of the Law of Mojes. And nei- 
4X ther of theſe Perſwaſions are liable to thoſe Ob- 
ol WM jections which Silvius has made againſt Popery. I 


know well enough, that his Lordſhip does not 
care to own, that his Doctrine about Sincerity 
reaches to ſuch; ard Silvius, under Nis Lord- 
"X ſhip's Protection, now tells me, not without 

ſome very warm Reflections upon my Honeſty and 
1898 4 | D . Cs o. ty, 
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( 28 ) 
Modeſty, that (d) The Biſhop's Maxim relates only 
to profeſſed ſincere Chriſtians, One would think 
that this Gentleman meant to carry his Point 
merely by the dint ' of Aſſurance; for he offers 
not one word of Proof for what be ſays, but on- 
ly very poſitively aſſerts it. If this be the Caſe, I 
do aflure him, that whatever he may think of 
me, I am by no means a Match for him; but if 
he is willing to argue, let him go to p. 44, 45; 
46, of the Preface to my Appeal (which he ſeems 
never yet to have read) and he may find ſome 
Employment. What his Lordſhip meant to teach, 
is no body's concern, that I know of but his 
own ; but this I do ſay, and this ſo long as I have 
Fyes to Read, and Senſe to underſtand, I mu 
{ay, that his Lordſhip's Maxim includes all Sin- 
cerc Perſons without Exception ; and that every 
one of the Arguments made uſe of by him to 
ſupport hisPropolition,conclude with equal ſtrength 
in favour of al ſincere Perſons, whether Chriſti- 


an, or not Chriſtian. It his Lordſhip will not 


now juſt ii this, why is he not fo ingenuous as to 
own it? Why doth he not alter his Propoſition, 
and retraft his Reaſoning ? Whenever he will be 
pleaſed to do thus much Juſtice to the Cauſe, I 
promiſe him I ſhall be ready to accept his Recan- 
zation; and I give it him under my Hand, that 
he ſhal! thencetorward be preſſed with no Con- 
ſequences by me, but ſuch as relate to Sincere 
Chriſtians, But till this is done, the Charge will, 
and ought to ſtand full againſt him; and I muſt *# 
beg of his Lordſhip to be excuſed, if I cannot ac 
cept of an I did not think ont, on the one hand, 
as an equivalent to the ſtrongeſt Evidence 


* 
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(29) 
that either Wordt or Arguments can give on the 
other. „ | * 
I ſhall do Silvius a Pleaſure, perhaps, by ob- 
ſerving, that as to this Particular, he is under 
the very ſame Circumſtances with his Lordſhip. 
+ His Arguments, in which he hath cloſely follow- 
ed the Biſhop, ſtand yet uncancelled; and tho' he 
no where expreſly extends the Doctrine of Sinceri= 
ty beyond Chriſtians, yet neither doth he any 
# where expreſly confine it to them. But I will 
beg leave to put one Queſtion more, which I am 
ſure neither of them will find fault with; and 
that is, With what Reaſon can you attempt to Con- 
vert a DisSENTER upon his Lordſhip's Principles ? 
XZ Theſe are Chriſtians, I hope, and amidſt all the 
Complaints of the want of Means, and Opportu— 
= ities of Improvement in the Church of Rome, I 
hear none about the want of them in a Proteſtant 
Conventicle. What good then | ask can you do to 
a Diſſenter by Converting him? Why plainly, 
none at all; and if you ſay that there is reaſon 
co attempt his Converſion, becauſe Diviſions ge- 
Z nerally occaſion the Breach of Charity among 
&Z Chriſtians ; I anſwer, that if this be all, the end 
may be as well anſwered by Inſtructing Chriſti- 
X avs better. The Diſenters, 1 hope, want no Cha- 
*® rity to the Church of England, tho' they think 
= themſelves oblig'd to ſeparate from her. Ask them, 
and they will tell you ſo. And if we want Cha- 
= rity towards them, I hope we are capable of be- 
ing convinced of the Unreaſonableneſs of it. But 
= whether we are or not, why, I pray, ſhould the 
Dilſenters ſuffer for our want of Charity? Why 
ſhould they be diſturbed in the quiet Enjoyment 
ol their Sincerely embraced Errors, and put to 
the fruitleſs hazzard and Pains of ſeeking out 2 
zew Religion, merely becauſe fome ill diſpoſed 
i F ITO  LO BB. "4 Men 
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. 
Men take up unreaſonable Prejudices againſt 


them? 
When Silvius has conſidered the Caſe of Di/- 


ſenters, I would deſire him to take one Step 


more, and conſider the Caſe of ſincere Arians and 
Socinians, For my ſelf, I muſt own that I am not 
without Suſpicion, that this Modern Doctrine 
of Sincerity was raiſed to countenance theſe Er- 
rors ; and if Silvius can ſhew upon his own Prin- 
ciples the Reaſonableneſs and Neceſſity of en- 
deayouring to Convert theſe Men, tho' he may 


not perhaps juſtify his Doctrine of Sincerity, yet 
he will undoubtedly eaſe it of a Weight, which, 


by his own Confeſſion, if not removed, mult ſink 
It. 

Theſe are the Points which I propoſe to Sil- 
vius, Conſidered as a Lover of Truth; and | may 
venture toſtand by his own Determination, pro- 
vided he really is what he pretends to be. Imuſt 
now haſten to the other part of his Book, upon 


which, not purpoſing to tire my Reader, I can- 


not be ſo full and particular as I have been upon 


the firſt. But as I cannot ſo, to my great Com 


fort, I need not. | 

At p. 15. of my Preface, I cited (from Biſhop 
Burnet) aRule of Mahomet, That all Men, in all 
Religions are equally acceptable to God, if they ſerye 
him faithfully in them; which appearing to me ex- 
actly to come up to the Biſhop of Bangor's Do- 
ctrine, I ſaid, one world be apt to think that his 
Lord hip tranſcribed it from the Alcoran. I uſed 
not this as an Argument, nor did I ſpeak it to 
Reproach the Biſhop, as Silvius ſeems to fancy. 
Bur 1 did it to make Men cautious upon what 


ſort of Proofs they admitted of a Dodrine, 8 
which (as I hoped) I had ſufficiently ſhewn, ' had 


no good ones to ſupport it, and which was in- 
troduced by a grand Impoſtor, on purpoſe (as it 


5 ſhould 


(31) 
ſhould ſeem) to take Men off from any eſpecial 
Regard to Chriſtianity, and to make way for his 
own new Scheme. What now ſays Silvius? 
Why he tells me (how decently you may ſee, if 
you pleaſe) that in the -firſt place, (e) This is 
or the Biſhop's Maxim, but a ConstQuence 
drawn from it, which perhaps the Biſhop does not 
ſee; and in the next place, that if it be the Bi- 
ſhop's Maxim, tis mr owN, as well as the Biſhop's. 
The Truth of theſe Particulars will depend upon 
the Senſe of Mahomet's Maxim ; for which I ſhall 
beg leave again to refer to Biſhop Burnet, ſup- 
poſing him to have been a competent Judge of 
the Matter, and becauſe I have not the Alcoran > 
by me to go to. Thus then he concludes the 
Point (Expoſ. Art. 18.) © It is therefore e- 
„ nough to fix this according to the Deſign of 
c the Article, That it is not free to Men to chuſe 
= © at Plcaſure what Religion they will, as if — 
XZ © arr Religions were aitkse. He had been diſ- 
puring all along againit the Maxim of Mahomet, 
above laid down, and concludes you ſee that al- 
Religions are not alike. By conſequence he un- 
- = derſtood the Maxim of Mahomet, as declaring, 
that all Religions are alike. If Silvius wants an 
farther Satisfaction about the Senſe of the Bi- 
= ſhop's Propoſition, he may go to thoſe who are 
2 *X diſpoſed to give it him. For he ought to have 
- talen notice, that (tho' I might very well have 
done it) yet do not ſtate the Compariſon barely 


- PY 
3 


— 


M between the Maxim of Mahomet, and the Biſhop's 
d | Propofitioa ; but between the Maxim of Maho- 
oO mit and the Biſhop's Doctrine. His Docraixx, I 
7. = faid, one would be apt to conclude, was tranſcribed 
it fromthe Alcoran. Now his Doctrine is to be ga- 
3 & 
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the whole of what he hath written upon the Sub- 
ject. The Biſhop's Doctrine then, if 1 can under- 
ſtand, ſets forth thus much, viz, That air Sin- 
cere Perſons (for there is no Exception made) 
whatever Method of Religion they follow, are entitled 
to equal Happineſs hereafter, if they be equally Sin- 
cere: And what is this, but in other words to 


ſay, That all Religions are alike ? If you will 


call Ie} fa tis ſuch a Conſequence as no 
Man can avoid ſeeing, who is able to ſee at all: 
But in my Judgment, it is not a Conſequence, but 
the Maxim it ſelf, expreſſed in a different manner. 
But is this my Maxim, as well as the Biſhop's ? 
Have I any where ſaid, that all Religions are a- 
like? Silvius upon this Occaſion asks, whether 
Ican bluſh; and takes great pleaſure in repeat- 
ing the Queſtion. I have ſo much Charity for 
him, as to believe that ns can ; and if -one may 
judge by his manner of Writing, this is the Rea- 


Jon why he cares not to ſhew his Face. | 


After this Ruffle, Silvizs, all of a ſudden 


grows (F) pleaſed; and it is ſuch a great rarity 
to find him ſo, that had not his Pleaſure been 


too ill- natured, I ſhould have been pleaſed too. 
Now the Pleaſure is, that I ſhould be Civil to the 
Character of _ a Biſhop ; which, had I not been 
conſcious to my ſelf, that the thing was impoſli- 
ble, would have raiſed in mea violent Suſpici- 
on, that I had ſomewhere or other dropt {ome 
ſevere words againſt Epiſcopacy. But upon read- 
ing the very next words, ESPECIALLY Biſhop BuR= 
NET, I quickly perceived that this Gentleman has 
not yet found out the Secret of diſtinguiſhing 
between the Character of a'Bijhop, and the Perſon 
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Nef a Bibop; for what difference there is betweet 
rhe Epiſcopal Character of Doctor Burnet, an 
the Epiſcopal Character of another Man, I pro- 
feſs I do not ſee, But I ſhould be loath to be 
thought Uncivil, even to the Perſon of a Biſbop; 
nor do I know that I have been ſo. If the Biſhop 
pf Bangor (for he I ſuppoſe is next at Heart) hag 
any Perſonal Failings, the World knows 1 have 
ever enter'd into them; and if he has laid me 
nder a neceſſity of obſerving ſome things in his 
ritings, not very favourable to his Perſonal Cha- 
racer, Silvius knows, or may know, upon whom 
he Blame of that muſt fall. But Igo on; he 
as ſo well pleaſed with my Eucomium upon Bi- 
hop Burnet (he ſhould have ſaid upon Biſhop 
Burnet's Reflection) that he is almoſt tempted to let 
e Paſs unmoleſted ; yet (ſuch js the Force of De- 
hon) he could not do it without making the 
oll wing Remark. Biſhop Burnet (ſays he) ſpeaks 
h diſlike of a certain Suppoſition, the ſubſtance of 
ich Mr. Stebbing has expreſly- granted. And 
: be tells us, that nothing can be more juſt than this 
Reflection. And for the Proof of this, Silvius makes 
MP MSELE anſwerable, if I find it needful, after J 
Wave compared the Conceſſion made, Page 181. of 
r Appeal with the Reflection of Bijhoup Burner. 
Why ſo very ſhy Sir > Why this News of a Diſ- 
overy, and the Reader yer left in the dark ? It 
have in one place allowed of a Suppoſition of Bi- 
op Burnet's, which I diſallow in another, why 
were not the Paſſages produced to open view, 
and fer one againſt the other? | gueſs ar the 
Reaſon. Silvius was afraid that the World ſhould 
be apprized that Biſhop Buruet has ſpoken leſs 
wt avourab!y of Sizcerity than | have. 1 ſhall not gg 
about to undeceive him in this; but ſince he has 
Put me upon looking out my Miſtake, ſhall think 
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It enough to deſire him to look once more; and 
ſee if he cannot find out his own. For my o. 
part I have diligently compared the places, and 
do ſincerely profeſs to him, that I find no- 
ung at all of any ſuch matter as he ſpeaks 
Ot. 

We are now coming to a Matter of much 
greater Conſequence. At p. 27. he is much di- 
ſturbed that 1 have /bewn the Danger and Iuconve- 
niencies of the Biſhop's Doctrine — Surely (ſays 
he) the Queſtion is not, Whether ill-diſpoſed Men 9 
may not make a bad uſe of the Doctrine of Sinceri= 
ty: He knows perfectly well that this Argu- 
ment either proves nothing, or almoſt every thing, I 
was afraid what uſe would be made of my ſetting 
forth the : Conſequences of the Biſhop's Doctrine, 
and therefore I took care expreſly to guard againſt 
it, by telling the Reader that (g) the uſe that J 4 
intended from it, was (not to prove the Biſnop's 
Doctrine to be fal/e, but) oxLY to obſerve, that 11 
IT Has uo Foundation the World cannot be too well 
apprized of it. There are ſome Falſhoods which it 
is not worth a Man's while to confute. Silvius's M 
Book contains a great many ſuch. But this © 4 
Falſhood is attended with ſuch i} Conſequences, Þ 
that it ought to be confuted; and I therc- 8 
fore ſet forth thele i} Conſequences in or- "i 
der (as I ſaid) to juſtify my ſelf in undertaking 
to confute it. What a ſad Misfortune is 
it, that this Gentleman, who is apt to be ſo 
angry at being told of his Miſtakes, ſhould not 
be able to ſet ſo much as one Step right! . 
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But pray mark what follows; There is another &( 
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(s) Pref to my Appeal, p. 18. 


355 
Point, which tho* Mr. Stebbing has. very prudently 
overlook 'd, yet I think it highly fitting to be laid be- 
8 fore the Reader. I meai the Dangers and Inconve- 
Y niencies attending the Doctrine of fixing Eternal 
Salvation upon TOO RIGID OxTHopoxy. Why he 
h tool not the leaſt notice of theſe, is a Secret, not fit 10 
" 'd into. But I ſhall produce them, &c. Pray 
now, Reader, conſider what it is upon which I 
War fixed the Eternal Salvation of Men, i. e. (for 
N I perceive, muſt always be told of it) 
| their Title to Eternal Salvation; and you will find 
4 4 it to be neither more nor less than this, viz. 


1 FThe Receiving, or Embracing thoſe Dofrines con- 
18 4 gerning Salvation, which Jeſus Chriſt came to 
16, Heclare, and the living Obediently to his Command- 
(lt ments. The former of theſe is what this on; 

I Fr icman calls too rigid Orthodoxy. Be ir lo; yer he 
5's nous that] thought it xc: too rigid, And mould 
11 1 I then ſet forth the Dangers and /conveutencies Of 
el Fixing Eternal Salvation upon thoſe Terms, upon 
it 1 (as I am verily perlwaded) Chriſt h¹ẽ,ę—g 
s'5s Mas fixed it? I hope in God | never ſhall at- 
his © Jempt it. The Reaſon of this ſuch Writers as 
eg, Plain, may pry into, but it cannot be a Secret to 
- Thoſe who have any Senſe of Decency. But has 
r- 5 Pilvius done any thing to ſhew, that this is 700 
19 Mid Orthodoxy > Why no; he thinks (0) it be- 

is Tome him prerpoſely to defer the Work, in order to 


ſo ee whether the whole Book be not undertaken by ſome 
ot aller Hand. I fear there is ſomething elſe at bot- 
— 5 tom; for Modeſty is always like it ſelf; and ſince 
5er (as he confeſſes) this is à Point which calls for 
Wome able Hand, it would have raught im not to 
have been ſo haſty in throwing about his Conſe- 
Wo 91eaces, leſt if happily this able Hand ſiiguld not 
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tome forth and do the Work at laſt, theſe R? 
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proaches ſhould fall, not upon me, but 
Author 'of the Goſpel. It will make the Caſe ſtill 
worſe, when you conſider in what ſtrong Terms 
this Charge is laid. I, when I was repreſenting 
the Dangers and Inconveniencies of the Doctrine of 
Sincerity, contcnred my felt with ſaying, that 
conſidering the Tempers and Diſpoſitions ot Men; 
it might have; and would be apt to have ſuch and 


ſuch ill Effects; I never dared to ſay, nor did I N 


ever think that theſe Efe&s muſt certainly, and 
#eceſſarily follow; yea, 1 (i) expreſly declared my 
Felf againſt it. But Silvius, without the leaſt 
Reſerve, or Heſitation, declares that ( the In- 


con veniencies belonging to this Doctrine about Ox- 


rHoDOR T (I hope he means no Ridicule by that 
Word) are not AccipkN TAT, but EsSsENTIAL and 
NAVOIDABLE. That it can have no GOOD Ef- 


ſects, MAY have many BAD ores, and musrT have 


SOME such. Where all this will end, let Silvi 
look to it. 
(God be thanked) did it ever enter into my 
Heart to ſuſpe& ſuch dreadful Conſequences. —— 
Bur Silvius has promiſed to produce them, and he 
is the fitteſt Perſon. 


Hear him then (if you can) with Patience. i | 


the Doctrine about Orthodoxy (naturally tends to 
take Men ſtupid, indoleat, and unconcerned about 
the Truths of Religion. It often commits them to 


the Direction of Chance, or ſomething worſe. That 
js to ſay, Becauſe the Doctrine about Orthodoxy, 


(is he talls it) teaches Men, that their Title to 


Salvation DEPENDS upon their embracing the Truths | 
df Religion; THEREFORE it natu?ally tends to make 


Y Pref. p. 17. (% P. 28. 
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them Stupid, Indolent, and Unconceried aboiit 
thoſe Truths! And not only ſo; but foraſmuch 
as Silvius has declared before, that the Inconveni- 
encies belonging to this Doctrine are not Acci— 
dental, but Eſſential and Unavoidable, therefore 
+ theſe Effects muſt Eſentially, and Unavoidably fol- 
& low! But what does Silvius mean, when he 
ſays that;this Doctrine comm:ts Men to Chance? It 
commits them, he knows, to the Word of God, 
= And is it then Chance, whether by the help of 
*X God's Word, a Man underitands thoſe Truths re- 
lating to Salvation, which Jeſus Chriſt came to 
declare? Why yes; It is a (/) mere Contingency ; 
inſomuch that if you fix our Title to Salvation 
upon this Foot, (m) not one in ten Thouſand, 
X (ſpeaking of Chriſtiant, and ſuppofiag them all 
to be as careful about their Duty as they ought to be) 
X can be entitled to it; and it may juſtly be doubted, 
IF whether any UninseiReD Man EVIR Was, or 
vr WIIIL be ſo! He talks of ſomething worſe ; if 
any thing can be worſe, here it is. () OrTao- 
ox, eſpecially ſo univerſal as Mr. Stebbing re- 
quires, is SELDOM, if EVER ina Man's PowtR, and 
IX by conſequence it iS UNPROFITABLE, and INSIGNIFI- 
"XX cant fo ENDEAVOUR after it. That is, it is ſel- 
dom, if ever in a Man's Power to underſtand and 
lelieve thoſe Truths relating to the Salvation of 
7 Men, which Jeſus Chriſt came to declare, and 
therefore it is unprofitable, and inſignificant to at- 
5 tempt it! If this be Truth, God have Mercy up- 
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on us! Well might Silvius ſay, that the fixing 
= Men's Title to Salvation upon this Foot, (o) 
tends to fil Men's Minds with endleſs Inquietudes, 
ond Perplexities ! But till it be proved to be 
= . 
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(35) 
Truth (which as yet is not ſo much as attempted ; 
tho' it be confidently affirmed to be (p) demouſtra= 
ble) he ſhall ſtand with me as a Bla/phemer of 
God's Holy Nord. He ſays, that this Point de- 
ſerves to be treated of diſtinf#ly, and at large; and 
thus far 1 agree with him, that either he ought 
to have ſaid a great deal more, or he ought to 
have ſaid nothing. If Silvius thinks it proper to 
enter upon the Defence of ſo noble a Cauſe, let 
him begin as ſoon as he pleaſes. But it will be 
but juſt that he tells us his Name, that if he can- 
not (as I hope I need not ſay, I am perſwaded * 
he cannot) make good his Point, he may take 
to himſelf the Shame that belongs to ſuch Euter- 
Prixers. | 
What follows, is not leſs ſurprizing. He tells 
me, that (q) it 5 a ſad Proſtitution of the Divine 
Favour, to repreſent it as following ſuch Qualificati- 
ons as are ALTOGETHER WORTHLESS. If it be conſi- 
dered again what thoſe Qualifications are, which 
I have repreſented the Divine Favour as follow- 
ing, you cannot help concluding, that this Wri- 
ter cares not what it is that us Proſtitutes, For 
doth he not therein reproach nimstELe, who hath 
ſaid ſo many fine things of fimple, abſtratted X 
Truth? Who hath told us that (r) every Step we 
take in ſound Knowledge, may upon the fingle account 
of thoſe Improvements it makes of our Faculties, be 
reckoned a Spiritual Gain, as the Progreſs we make 
in Religious Knowledge is a double Gain. But 
what is worſe, doth he not by this, and by all 
that he hath now ſaid, Reproach our Bleſſed Lora, 
and his Apoſtles, who came, and were ſent to 
tcach; and doth he not Reproach the moſt Re, 
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and Holy God, by whoſe Will and Appointment 
they were ſent to Teach that Faith, the Know- 
ledge whereof he yet declares to be a Qualificati- 
on altogether Worthleſs; which it is a mere Con- 
tingency, whether a Man underſtands, which not 
one in ten Thouſand can underſtand; and which 
therefore to endeavour to underſtand, is unprofita- 
ble, and inſignificant ? Sce here, my Lord, what 
an Advocate you have got; and by what Me- 
thods your Cauſe is to be ſupported! Was [ 
miſtaken, when J told Silvius that his Reaſoning 


would bring him at laſt to downright Scepticiſm? 
Ine Gentleman pretends to be a Chriſtian, and 
> > without ſuch a Pretence, he could with no ſort 
of Grace have ſtept forth as a Friend, ei- 
ther to your Lordſhip, or your Cauſe. But, my 
5 Lord, I ſpcak it with great Seriouſneſs and Con- 
? X cern, whatever Degree of Faith he ſet out with, 
be ſcems in a fair way to loſe it all in Purſuit of 
- = theſe Principles. 
h After this inſult upon the Goſpel, he again 
falls upon me, and calls me forth once more to 
- Wjuſtify my Interpretation of the Biſhop's Propoſition 
Yr As to this I mult beg his Pardon; it is not in my 
h Power to ſay any thing plainer than I have alrea- 
d dy ſaid, and if Silvius cannot be made to under- 
ve ſtand plain things, I am ſorry for it. The beſt 
nt Advice that Ican give him, is to let the Matter 
be Preſt a while, and give his Faculties leave to reco- 
ke ver themſelves. It is a general Obſervation, that 
ut after much poring, the longer a Man looks, the 
all worſe he ſees ; and this ſeems to be Silvim's Caſe. 


a, 1 At firſt he took the thing right enough, and un- 
to derſtood the Propoſition in every one of thoſe 
e, Particulars, which he now quarrels with me a— 
bout, as 1 underſtood ir, and as every body elle 
3 underſtood it. But now we are quite and clean 
9 aſunder, 


6400 
aſunder, and for ought I can perceive, the mote 
cloſely lſhould purſue him, the farther I ſhould 
be off. I took notice of this once before, and 
Silvius has marked me out, as a very Impertinent, 
and Saucy Fellow for my Pains. (s) Nothing, 
ſays he, can be leſs to the Purpoſe than Mr. Steb- 
bing's obſerving, that SiLv1vs is one of thoſe who 
once ſuppoſed, that his Lordſhip's Propoſition did re— 
late. is xo Ns that Silvius once committed 
a Miſtake, He has done it to my knowledge very 
often; and is now grown ſo hardened, that he is not 
ASHAMED. I doubt not but the honeſt Reader will 
be in haſt to congratulate Mr. Stebbing upon his 
SINGULAR Moptsry in this Particular, as well as 
ſome others. Sir, If you be one that a Man may 
ſpeak to without Offence, I do, with the ae 
Deference and Submiſſion to your unknown Ex- 
cellency, beg leave to repreſent to you, that it 
was very much to the Purpoſe, to obſerye, that his 
Lordſhip's Friends (and eſpecially ſo conſidera- 
ble an Advocate as SiLyivs) had all of them a- 
greed with me in the Senſe of thoſe Particulars, in i 
which his Lordſhip was pleaſed to differ from 
me. Not that [ mean to pin you down to your 
firſt Senſe; no, foraſmuch as the Cauſe requires 
it, and becauſe | perceive you are ſome great 
Man, you ſhall haye the liberty to ſay, and ſay, 
to confeſs, and deny, with Reaſon, or without Rea- 
ſon, juſt as you pleaſe. You ſhall moreover be 
allowed the full Benefit of his Lordſhip's Pardon, 
(which it mult be owned you have very ſignally # 
merited) and be permitted to/r ):/ink your j. lf very 
Jafe, as knowing that his Lord hip (having commir- 
tea ſo many Miſtakes himſelt) never uſes ro c- 
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demn Men for involuntgry Over fights. But then | 
muſt beg you would _ the Reader leave to 
infer that this firſt Senſe, in which you and all 
the World beſides agreed, is the moſt plain and 
obvious Senſe; at leaſt till ſuch time as you ſhall 
lay your Commands upon us to believe, that to be 
the moſt plain and obvious Senſe of a Paſſage, in 
$ which that Paſſage is /eaſt apt to be underſtood. It 
ſuch a Repreſentation as this infers a want of 
Modeſty, it is by no means fitting that I ſhquld 
= preſume to diſpute the Point with you anew; and 
*X beſides there is another Reaſon which makes it 
not proper, viz. That admitting I had miſtaken 
the Senſe of his Lordſhip's Propoſition, the Diffe- 
rence between us will ſtill be the ſame ; his Lord 
hip having even in his /aft Performance acknow- 
ledged the Doctrine in as full a manner as it was 
erer charged upon him by me in Vertue of his 
8 Propoſition. This I have largely proved in the 
Pereface to my Appeal; Silvius (u) confeſſes the 
thing, and thinks that perhaps I had done as wiſely 
Js keep it to my ſelf. Whether (ſays he) he hath mi- 
n ft aken the Biſhop or not, tis plain enough that he 
rt ifers from him; aud I fear will do while his Lord- 
'S Vip continues to publiſh ſome ſort of Doftrines. Here 


ir hen U reſt, whether wiſely, or not wiſely, let the 
' 8 Reader judge. But if Silvius conſiders, who tis 
— —_—* 


hat hath ſo ſolemnly acquainted the World, that 
x u) I could not ſuffer my ſelf to differ one Hairs 
„ Preadth from him, he may, perhaps, find Reaſon to 
ly chink that he had done as wi/ely, it he had kept 
„this ro himſelf, unleſs he thinks that he pleaſures 
t- the Biſhop, by affording him every Day freſh Oc- 
#- \Mczſtons to exerciſe his Compaſſion. 


, LOS 
inf 
83 
— * 8 
* 


p.28. (w) Common Rights, Sc. p. 117. 
"Wh * | 
F Bu 


=—_ 


8 

But tho I think it not to the Purpoſe to enter 
upon a new Examination of the Biſhop's Propoſi- 
tion, yet one thing there is which ought to be 
taken notice of. Tis a Thought perfectly ew, 
which Silvius is extremely fond of; which he ex- 
pects will ſtartle me; and which he cannot ma- 
gine how I will fence againſt, I had (aid, and i- 
ſiſted upon it with ſome Vehemency, that to 
ſay, that the Favour of God equally follows every i 
equal Degree of Sincerity, can imply no leſs, than 
that the Degrees of Favour will be equal, where th 
Degrees of Veecevily are equal. Silvius has a mind 
to (x) ſee what Grounds I have to be ſo Poſitive and 
Reſolute in this Matter, and very gravely ſends 8 
me to Dr. Waterland's Vindication, to find out my 
Miſtake. I have ſo high an Opinion ofthe Abi- 
lities of that Learned Man, that I am always 
apt to ſuſpect any Cauſe againſt which he is en- 
gaged. I was therefore in ſome Pain for my ſelf 8 
till I look'd to the place, where I found my ſelf 
agreeably ſurprized with the following Obſer- 
vation, viz. That the Word equally has tuo 
Senſes, and ſignifies either as much as, or as well 
as. Is this al Sir! Alaſs! You needed not to 
have ſent me to a Maſter of Language for this. Thus 
much I knew very well before. But I do not yer 
know, and he muſt be a Maſter of ſome new Lan- 


v7 


uage, that will tell me, that it is in any one's 9 
5 to chuſe which of theſe two Senſes he 

pleaſes in this place, when the following words 
do ſo manifeſtly confiae us to ou, of them. The 
Biſhop doth nor ſay, the Favour of God equally J 
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143) 
bus xvery Sincers Man, but that it equally 
Flows EVERY EQUAL DroRERE or SINCERITY; which 
are different things. In the one Caſe the Word 
» RE E9ually may be interpreted, according to the 
latter Senſe, and the Biſhop might have been ſup- 
4 A poſed ro have meant, that one Sincere Man is in 

God's Favour, as well as another. But in the o- 
ber Caſe there is a Neceſſity upon us to interpret 
t according to the former Senſe, and the whole 
SFP:ſage cam imply no leſs, than that the Favour 
Mot God follows every equal Degree of Sincerity 


A 
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=: an equal Measure, or PRoporkTION. If you 
ill not yet believe me, put as well in the room 
F Equally, and fee how the Sentence will run. 
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night have been ſaid conſiſfently, The Favour 
If pf God as well follows one Degree of Sincerity as 
Hf not her. But when it is ſaid, that it equally fol- 


4 Away with 
ou for a Diſabler of Criticiſms. Do you not ſee 
os that the Sentence is redundant! Is there not as 
ds 8 75 

he 4 ; 131 , 4 4 
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In EuclidI read thus; In circulo æquales rede linze æqua- 
Pier diſtant 4 Centro. When my Frlend will leara how to 
Fosſtcue this; he will, probably, at the ſame time be a- 
Pie to find out the true Senſe of the Biſhop's Propofi- 
Mrion. | ATR, 
00 22. & P. 35. 
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it be the Biſhop's Meaning, to ſay, that one Sin- 


(44) 
much Truth in ſaying, that of two Chriſtians 
Sintere (whether in the ſame Degree, or not in the 
ſame Degree) one is bleſſed with the Favour of | 
God as well as the other? What then have the 
Degrees bf Sincerity to do here? Was it, could 


tere Chriſtian is in the Favour of God as well as 
another, ir they be all of them Sincere in the ſame i 
Degree ? What Pity is it that this Gentleman 
cannot be prevailed upon to let this Paſſage a- 
lone! Tis bad enough as it is, but he is re- 
ſolved by his Tinkering to make it worſe. To 
fave his Lordſhip from a ip in Point of Truth, 
he cares not if he makes him talk Nonſenſe. 3 

The Reader may take this upon my Word, as i 
an exact Sample of the reſt ; or if he has the Cu- 
riofity, or thinks the Point of. that weight, as 
that he ought, to make himſelf his own Judge, he 
may, with a moderate Degree of Attention, do 
it without any help from me, who am in no 
manner of Pain about the Determination. There 
is one Remark more in Silvius's Book, which 1 
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muſt juſt take notice of. The Bifhop has been 
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pleaſed to tell me once, and again, that my Do- 


fine; which allows a good Reward to all Sincere 
Men, is as much liable to certain Objeftions of 
the Dean of Chicheſter, as his, and particularly 
that it equally Sanctifies the Cruelties of an Inqui- 
fition. To which Silvius now adds, that it e- 
qually jaſtiſtes all the Forms of Error and Impiety, 
which ever a deluded People, &c. My anſwer was . 
this; That by Sanu@ifying the Crielties of an Iu- 
quifition, the Dean meant that the Cruelties of an 
Tnguifition are the Holineſs of a Chriſtian; or Ge- 
del Holineſs, &c. That therefore this Objection 
tay full againſt the Bibop's Doctrine, which ſup- | 
poſes Sincerity to be the whole of Goſpel Holineſs, ® 

| | but # 
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but not at all againſt mine, which fuppoſes the 
contrary. To this Silvius has found nothing bet- 
ter, than to ſay,——'Tis all unanſwerable, and I 
defire to be excuſed from medling with it, He ſpoke 
this in jeſt, I ſuppoſe, but he might as well have 
ſaid it in good earneſt; for the thing is truth, 
and it will be a vain thing to go about to diſ- 
prove it. He adds, By the ſame Rule I ſuppoſe, 
the word Jusrixrixo, in the latter Clauſe, does not 
& /ignify a DtLiveraxce from GuiLT and CONDEM- 
- WJ narion, as (ſaith he) Divines uſed to tell us, 
8 but——s$0METHING ELSE, that Mr. Stebbing will 
acquaint us with another time. You are certain! 
in the Right, Sir, tho' I perceive you know it 
1s not. Juſtification doth not ſignify merely a Deli- 
- IF verance from Guilt and Condemnation ; and if you 
as would know what that Something is, which it 
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he ſignifies befides, it is, the being accounted, or the 
lo being in ſuch a State, as to be accounted, or ac- 


10 iſ cepted as Riohrrous before God; which none are, 
re or can be, who have not fulfilled the Law of Righ+ 
1 I reouſneſs, which is now the Goſpel Law, and that 


4; 


en only. Thus the Scripture uſeth this Word, and 
o- thus good Divines always uſe it, If Silvius 
ere ad knows of any that have uſed it in hrs Senſe, 


of 


I need not ſay 


tbey are ſach Divines as 
rly WM | 

And here I end, with letting Silvins know 
e- that he is not the Man that I at firſt took him to 
ety, be. He ſet out with the Air of a Sober Writer, 
Vas 2 
In- guments) was the Reaſon why I took notice of 
him. And he has given abundance of gcod Ad- 


= who. 
i- 
5 ; f 
which (much more than the Weight of his Ar- 
an 
%- vice to the Dean of Chicheſter, to inſtruct him how 


ion to Write Controver 5. This gave me a Sight of 
up- ſome Properties in the Man, which I thought 
1%, not very commendable ; yer I thought my ſelf in 


bit Charity 
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( 46) 
Charity bound to hope that it was all well inter» 
ded ; and I almoſt promiſed my ſelf, that he at 
Jeaſt would be mindful of his owz Rules, and or 
Rail, if he could not Reaſon. But he has too ſoon 
convinced the World, that it is a much more 
eaſy thing to adviſe well, than to do well; and 
that this wonderful Calm was owing only to this, 


that nothing had yet happened which had the 


leaſt tendency t6 diſturb him. Tis zo News 
now that S:/vius can be angry, as well as commit 
M ſtakes, and overlook Diſtinctions; yea, that he 
can be angry, only becauſe he is told of his Mi- 
ſtakes. This is all the Incivility he could charge 
me with; and för this he has thought fit to ſet 
me forth as a Writer of finiſhed Effrontery ; yuar- 
rels at every thing I ſay, tho' at the ſame time, 
as it ſhould ſeem by his Uneaſineſs, he likes hard- 
ly any thing that he ſays himſelf. Silvius has 
given us ſome Reaſon to expect, that we may in 
time hear farther from him. If we ſhou'd, I will 
promiſe him thus much before-hand: that if he 


offers any thing which I judge to be of Weight, 
as to the main Point, I ſhall take care to reply ro 
it, whenever a convenient Opportunity offers its 
ſelf. This is a piece of Juſtice due to all Wri- 


ters; but if he expects that I ſtould pay the ſame 

egard to his future Performances (unleſs they 
ſhould prove of another ſort) that I have paid to 
this, he will find himſelf to be miſtaken. He 
perhaps may find more Time to ſpend in Cavil- 8 
ling; but I do aſſure him I have none left to be- 
How in attending him. | 
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APPENDIX. 


Containing ſome Obſervations upon a Paſ- 
ſage in Mr. Sykes's Anſwer to the 
Biſhop of Oxford, relating to Sin- 
cerity. 


R. Hkes having appeared a very 
zealous Advocate for the Do- 
Arine of Sincerit), as lately taught 
Wo by the Biſhop of Bangor; I cannot 
borbcar laying hold of this Op- 
| — portunity, of making a brief Re- 


; | Mark upon A Paſlage relating to this Subject, 


which I find in his Auſtuer to the Biſhop of Ox- 
ford. His Lordſhip had obſerved that ſome of 
the Biſhop's * bt Frieads, who had taken great 
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* Defence of the Charge, p. 29. 
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Pains to defend him, and could not want Means to 
know his true Sentiments, had extended this Dofrine 
to UNBELIEVERS, as well as others, in ſuch a Senſe 
as to put them all. upon the /ame Foot, with re- 
ſpe& to the Rewards of a Life to come, merely in 
Vertue of their Sincerity; or ſo as not to allow 
any Advantage to the one above the other, upon 
the account of the different Methods of Religion, 
which they embraced. And for this his Lord- 
ſhip was pleaſed to do me the Honour to refer 
his Reader to the Preface to my Appeal, where 
J had produced ſeveral of the Biſhop's Friends, 
and amongſt the reſt Mr. Sykes, who had aſſerted 
that a Sincere UN BEIIEVER, if he be in OTHER Rx- 
SPECTS equal to a BELIEVER, will be in ds good a 
Condition as the Bx11tvesrR. To this Mr. Sykes an- 
ſwers; *The Favour of God has beenextend- 
« ed by my ſelf, and others to Unbelievers.—— 
te But then cannot the Favour of God be equally 
< extended to all Unbelievers, who are equally 
4 Sincere, without placing all ſuch Unbelievers in 
e the Joys of that pECUIIAR Kixopom, which 
« Chriſt has procured for his faithful Subjects, 
* who are, and mult be Betzxvers? Or why 
ce muſt the Compariſon be run betwixt Believers 
ce and Unbelie vers, becauſe the Sincerity of each is 
ce the ſame ? Unbelievers that are Sincere, may be 
« in the Favour of God, tho' not admitted to 
« the Joys of Sincere Chriſtians; becauſe the Be- 
* lief in Feſus Chriſt, is a Capacity which Infidels 
e have not for a PrcuLIak DroREE of Happineſs, 
ec and the Rewards of God will equally follow e- 
c qual Sincerity, only where every Capacity is e- 
« gua!, When therefore your Lordſhip ſays, 
* that ſhould any Prince openly profeſs, that Re- 
* wards ſhould equally follow every equal Degree 
© of Merit, you mult preſuppoſe equal Capacities 

Ty | in 


4D EN DIX. 
te in the Subject, and the Prince able to reward 
« equal Merit in the ſame Degree equally. I 
« therefore Heatheus had equal Capacities, and 
« equal Merit, they would have [their Reward- 
« jn the ſame Degree. But no Man ever ſaid, that 
« they had equal Capacities, and equal Merit, Sin- 

« cerity alone not being both theſe, To the 
We Belief of Chriſt a pxcuLIaR Reward is promiſed, 
© which is not promiſed to them that do not be- 
© lieve. Suppoſe now Sincerity in a Chriſtian, 
© and in an Unbeliever exactly the ſame ; yet the 
© PECULIAR PROMISE of Reward made to Belief, 
* ſets the Believer in a Station PECULIAR to RIAN 
* SELF. f | Nd 

I recite this Paſſage at large, not becauſe 1 
pur poſe to give it a thorough Examination; but 
hat I might not leave room for any Reader to 
uſpect, that by ſuppreſſing any part of it, I had 
ren a wrong turn to the Senſe of the whole, 
hat which I would obſerve, is only this, that 
cre is a very plain Acknowledgment, that there 
Sa peculiar Kingdom, or a peculiar Reward pro- 
iſed to Believers, which is not promiſed to Un- 
elievers, and to which therefore Unbelievers 


i ave no Right, The Queſtion therefore, ſo far 
_ Unbelievers are concerned in it, is entirely gi- 
o Nen up, and Mr. Sykes mult retract his former 
,. lertion, viz, That a Sincere UxetLIEveR, if he 
„ ein other RxSspC TS equal to a BBEIIE VIER, will be 
65 1 as good a Condition as the Bzrrever ; for he 
2 imſelf now ſays, that the PECULIAR PROMISE of 
ward made to Brine, ſets the BELIEVER in a 
81 Station PECULIAR to HIMSELF, It was abſurd, and 
175 
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| APPENDIX: 
Ridiculous in Mr. Sykes, to endeavour to ſave 
himſelf from this Contradiction, by alledging, 
that the Queſtion preſuppoſes equal Capacities in the 
Subject, and that no Man ever ſaid, that Hza- 
ruENS and CHRisTIAans had tEQuat Capacirits, 
For, i. The Queſtion is, What are Capacities 
qualifying Men tor greater Rewards, and there- 
fore it can pre/uppoſe no ſuch thing. To ask 
whether a Sincere Unbeliever is not capable of, or 
may not qualify himſelf for as good a Reward as a 
Sincere Chriſtian, is Senſe, But it is Nonſenſe to 
enquire, whether ſuppoſing the Capacities, or Qua- 
lifications in both to be equal, a Sincere Unbelie- 
ver is not capable of, or may not qualify himſelf 
for as great a Reward, &c. Again, 2. He who 
affirms, that a Sincere Unbeliever, if he be in o- 
ther Reſpetts equal to a Believer, will be in as good 
a Condition as the Believer, does thereby directly 
exclude Fairy from being of the number of thoſe 
Capacities, or Qualifications, which will entitle af 
an to a greater Reward, and confines them, 
wholly to thoſe other Reſpetts, which, as I have 
elſewhere obſerved, and as is very evident, ate 
according to Mr. Sykes, their Moral Improvement. 
But now Mr. Sykes expreſly declares, that the 
Belief in Jeſus Chriſt is a Capacity, which becauſe 
Infidels have not, they may therefore not be ad- 
mitted to the Joys of Sincere Chriſtians ; which (e- 
ven according to his own Way of Reaſoning) i: 
the ſame thing, as to ſay, that they may not be 
admitted to the ſame Degrees of Reward with Sin- 
cere Chriſtians. 3 
It is a vain thing therefore for Mr. Sykes to en- 
deavour to reconcile theſe Conceſſions with his 
former Aſſertion. But I am glad to find that 
Reaſon can at laſt be heard upon any Terms; 
and ſince this Gentleman is got thus far, TY 
| eſirc 
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deſire him to try if he cannot go a little farther? 
He is brought at laſt, you ſee to found Men's 


Title to the Goſpel Rewards, where I have foun- 
ded it, and where it ought to be founded, viz. 
upon Goſpel- Promiſe. For he therefore ſuppoſes 
that Sincere Unbelievers may not be partakers of 
theſe Rewards, becauſe they are not promiſed to 
them. Let him now conſider upon what Con- 
ditions the Goſpel promiſes Salvation, even to 
Believers, and {ce if he can find any greater Pro- 
viſion made to ſuch among them (it ſuch indeed 
may be called Believers) as do not hold that Faith 
which the Goſpel declares, or do not practice 
thoſe Duties which it commands, than is made for 


Unbelievers, If he cannot (and | am verily per- 


ſwaded he cannot) he will then be obliged in 
Vertue of his own Reaſoning; to exclude theſe 
from any Title 'to thoſe Rewards, as well as the 
other —— But theſe perhaps he will ſay “ are 
trifling Reſearches ; and he may ſay ſo, if he plea- 
les. But for my own part, I hope 1 ſhall always 
have more juſt and decent Apprehenſions of that 
Goſpel, which was promulged for the Salvation of 


Men, than to eſteem it a trifling thing, to enquire 


upon what Terms that Salvation is promiſed. And 
why Mr. Sykes, ſetting this Enquiry aſide, ſhould 
point it out to us as the real Controverſy, which 
he ſhould rejoyce to ſee clearly ſtated, via. How 
far bare Error, the Reſult of Search and Induſtry, 
will throw a ManQuirs out of the Favour of God, 
and make him obnoxious to his WRATH; for this, I 
ſay, I am able to give no other account, than 


that he himſelt hath written a great deal upon 
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upon the former. Th he oue is a Point in which hex 


will, meet with xo Adverſaries; and the other will 
find him more work than he can tell bow to go 


through with. This may probably be the Rea- 7 


fon which determined Mr. Sykes in his Choice o 
the real Controverſy ; and I cannot but on, that 
When a Man is forced to part with any thing a- 
gainſt bis Will, there is ſome Policy in endea- 
rouring to flatter himſelf into an Opinions that 
it e be. nn £4) © N 
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N Appeal to the Word of God for the 
A Terms ot Chriſtian Salvation : - Ora Di 
courſe, Proving that SixckRkixr, excluſive of the 
Method of Religion which a Man follows, is not 
ſufficient to entitle him tothe Kingdom of Hea- 
ven. With a Preface, in which 1s contained a 
Reply to ſuch of the Lord Biſhop of Bangor's 
Anſwer to the Reverend the Dean 15 Worceſter's 
Sermon, and of his Poſtſcript in anſwer to the 
Lord Biſhop of Oxford, as relates to this Sub- 
ject. By Henry STEBBINxO, M. A. Rector of 
Rickinghell 1 in Suffolk, and late Fellow of St. Ca- 
tharine's-Hatll in Cambridge. 
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